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refrence to the object. Thus there is a necessary relation
between tlie Padarthajnana' (apprehension of the c'aspect
of the object) and ^tatpravrtiF (activity there after). Like-
wise here too for the 'samsagajnana'the condition is 'samsa-
rga pravrtti ? We have the -pravrttF with reference to some-
thing because of the knowledge of that something. And
one who needs silver (rajatarthi) has his 'pravrtti' with refe-
rence to the 'this'. Hence knowing that the immediately
present object is silver, he proceeds. This is the meaning
of Padmapada^ statement.

Since the silver is apprehended as immediate and dir-
ect, how can we say that the silver has the form similar to
that which is remembered? To this Padmapada says-59
purvadrstava bhasah" (appearence of what was seen before)
is the 'upapaur given for 'smriti rupatva\ But it is the
''sukty avidya" (avidya concering the mother of pearl) that
at once brings into immediate and direct existense the sil-
ver. If so how can we speak of it as ^urvadrsta" ? The
reply is that it is similar to that which was seen before.
he silver was not seen earlier. There cannot be "rajata-
vabhasa' (appearance of silver) when we cognise the ^sukti'

So far we have considered 'adhyasa' as 'smaryamana
sadrsah anyatra anyatmana avabhasamanah' (that which is
similar to the remembered appearing else where as the form
of the object). This accounts only for the superimposition
of the object. Padmapada now begins to explain the defi-
nition with reference to 'jnanadhyasa' also. But when we
admit one of tjiese 'adhyasas', the other too is automatically
implied. As such why should there be a separate explana-.
tion lor jnanadhyasa9 (super inpositian of the cognition)